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Theory /Practice

by Raya Dunayevskaya
This Theory/Practice column, entitled “On Politi-
cal Divides and Philosophic New Beginnings,”
was completed on June 5, 1987. It is the last writ-
ing from her pen.

The abysmal lower depths that the Reagan
retrogression has sunk the world into through-
out the seven years of this decade has polluted
the ideological air, not only of the ruling class,
but has penetrated the Left itself. Such a deep
retrogression urgently demands that, along with
the economic and political tasks facing us, we
look for philosophic new beginnings.

In the midst of the work I am doing on my
new book, Dialectics of Organization and
Philosophy, I have been digging into research
on two opposed forms of organization—that is,
our opposition to the vanguard party-to-lead,
and our support of forms of organization born
out of the spontaneous activity of the masses.
Suddenly I realized that the relationship be-
tween these two opposed forms was exactly
what I had posed back in 1982, on the eve of
the publication of my third book, Rosa Luxem-
burg, Women’s Liberation and Marx’s Philos-
ophy of Revolution. I then (September, 1982)
added a paragraph to Chapter 12 of that just-
completed work. It was this articulation, which
I reached only after the book -was completed,
that made me feel that the process of working
out such questions demanded a book unto it-
self.

This became even clearer when I realized
that though the book was already at the print-
er, and had dealt with forms of organization
both in Marx’s day and in the early 20th cen-
tury—with Lenin, Luxemburg, and the council
communists—I nevertheless felt compelled to
write a Philosophic-Political Letter to my col-
leagues on this subject. I called it: “On the
Battle of Ideas: Philosophic-Theoretic Points of
Departure as Political Tendencies Respond to
the Objective Situation” (October, 1982). Here
I would like to take up two points from the
Letter, which begins:

I am taking advantage of the fact that we do
not yet have the new book in hand, which will
plunge us into so many activities that we will have
a tendency to forget “abstract” philosophic points
of departure...

1 returned to the final Chapter 12 of Rosa
Luxemburg, Women’s Liberation and Marx’s Philoso-
phy of Revolution. Its penultimate paragraph read:

It isn’t because we are any ‘“smarter” that we
can see so much more than other post-Marx
Marxists. Rather, it is because of the maturity of
our age: It is true that other post-Marx Marxists
have rested on a truncated Marxism; it is equally
true that no other generation could have seen the
problematic of our age, much less solve our prob-
lems. Only live human beings can recreate the
revolutionary dialectic forever anew. And these
live human beings must do so in theory as well as
in practice. It is not a question only of meeting -
the challenge from practice, but of being able to
meet the challenge from the self-development of
the Idea, and of deepening theory to the point
where it reaches Marx’s concept.of the philosophy
of “revolution in permanence.”

" It was at that point that I asked that the following

paragraph be added:

This is the further challenge to the form of organization
which we have worked out as the committee-form rather
thar the “party-to-lead.” But, though committee-form and
“party-to-lead” are opposites, they are not absolute oppo-
sites. At the point when the theoretic-form reaches philoso-
Dphy, the challenge demands that we synthesize not only the
new relations of theory to practice, and all the forces of rev-
olution, but philosaphy’s “suffering, patience and labor of
the negative,” ie. experiencing absolute negativity. Then

- and only then will we succeed in a revolution that will

acheive a class-less, non-racist, non-sexist, truly human, tru-
Iy new society. That which Hegel judged to be the synthesis
of the “Self-Thinking Idea” and the “Self-Bringing-Forth of
Liberty,” Marxist-Humanism holds, is what Marx had
called the new society. The many paths to get there are not
easy to work out.

I also suggested an addition to the Introduction of the
book, to be added directly after I pointed out that “Just

(continued on page 12)
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The more than 60 years of Raya Duna-
yevskaya’s life in the revolutionary move-
ment overflow with such passionate and
philosophic engagement in the human
struggles for freedom in our time, that they not
only illuminate the present, but reach toward
humanity’s future. Everyone remembers when
they first “met” Raya—whether in person, in
lectures, on TV, on the picket line, through
reading one of her books or pamphlets, or in
the pages of News & Letters. That first experi-
ence with the founder of a whole new philoso-
phy for our age, Marxist-Humanism, was never
forgotten, because Raya’s passion for human
liberation, her determination to see it actually -
become reality, and the uniqueness of her con-
cept of the Idea of freedom, was what each-one
caught. That was true whether the encounter
took place in a village in The Gambia, West
Africa; at a gathering of autoworkers in De-
troit; at a discussion with Women’s Liberation-
ists; or at a conference of Hegel scholars.

What Raya Dunayevskaya expressed as “the
new that characterizes our era, the ‘energizing
principle,’ ” can serve equally well to describe
the “energizing principle” of her own life and
work:

“The transformation of reahty has a dia-

lectic all its own. It demands a unity of the

struggles for freedom with a philosophy of
liberation. Only then does the elemental re-
volt release new. senstbilities, new passions,

and new forces—a whole new human di-

mension.” (Philosophy and Revolution,

1973, p. 292)

Dunayevskaya’s opposition to all forms of
human oppression, whether in capitalist coun-
tries, or in those calling themselves Communist®
brought forth her ceaseless participation in
freedom movements and her deep digging into
philosophy. It led her to single out the specific
“new passions and new forces” of the post-
World War II world—Blacks, rank-and-file’
workers, women, and anti-war youth. It im-
pelled her deep probing of contradictions with-
in revolutions, as she constantly posed the ques-
tion: “What happens after the revolution?”

What she characterized in her last years as a

hanged world,” which began with Reagan’s
invasion of Grenada, and which deepened with
his bombing of Libya and threats to Nicaragua,
meant for her both an intensification of activity
and a new digging to work out ail dimensions
of her philosophy of liberation. Just a year ago
she wrote:

“The changed world of today is expressed on the one

hand in the great new uprisings in South Africa,

South Korea, Haiti and the Philippines, and on the

other, in its exact opposite—counter-revolution spear-

headed by Ronald Reagan, including the most omi-
nous U.S. imperialist adventures in Libya. It is this
which makes it urgent not alone to fight Reaganism,
but to create new visions of the future in the present.”

(The Myriad Global Crises of the 1980s and the

Nuclear World Since World War II, 1986, p. 2)

The new visions of the future that Raya left us from
her work in the 1980s are rooted in her re-discovery of
Marx’s Marxism in its original form as a “new Human-
ism,” and in her re-creation of that philosophy for our
age as “Marxist-Humanism.” That arduous trek in-
volved first clearing away the debris accumulated under
the name of “Marxism” since Marx.

THE SINGLE DIALECTIC OF
THOUGHT AND ACTION IN THE
CREATION OF MARXIST-HUMANISM

Out of World War I came a profound crisis in the
Marxist movement, as new revolutionary forces ap-
peared in-the Third World, in Black America, among
rank-and-file workers and youth just released from the
armed forces, and among women brought into the facto- °
ries for war production and then forced out again at the
end of the war. In response to the failure of Marxist
tendencies to face up to the new realities of the post-
World War II world, Dunayevskaya turned to Marx’s
archives. She translated his 1844 Humanist Essays for
herself, and then published them for the first time in
English as an appendix to her 1957 work, Marxism and
Freedom. There is no better way to get a sense of the
newness of that original 1957 work, which Herbert Mar-
cuse—-—whom Raya called her “friendly enemy”—termed

“an oasis in the desert of Marxist thought,” than ‘to

(continued on page 6)
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Dunayevskaya S unique concept of Women s Liberation...
llluminates the present and road to the future

New York, N.Y.—I may be the luckiest person
on earth. 'm young enough yet to live to see world rev-
olution, and old enough to have lived through many
years of the development of Raya Dunayevskaya’s
Marxist-Humanism. Lived through is the right phrase,
for my whole adult life has been formed by the knowl-
edge and vision of a philosophy so grounded in reality
and so permeated with the future, that I believe I have
been made continuously new and grand.

I met News and Letters in the mid-1960s, when I was
young, in college and in.the Civil Rights Movement.
The Black movement’s mass nature and concept of free-
dom had captured my heart. But I might have become

any New or Old Left activist. I met News and Letters,

and Marxist-Humanism made sense—a philosophy
which explained the world and changed it too.

The attraction was immediate. The comprehension
will take the rest of my life, as it took all of Raya’s.
The founder of the philosophy did not consider it fin-
ished; she expected all of us to contribute to it. “Ex-
pected” is too mild a word. It is part and parcel of

~ her view: the necessity for the dual movements, from

practice to theory and from theory to practice, to
come together, means all of us becoming philoso-
phers.

- Working with her, being with her and hearing her '
 think and recollect and project, was a joy. I had it easy.

She had to break with everyone and everything that

she had been taught: from Engels and Bebel on women; -

from Kautsky and Stalin and Trotsky on Marx; from
C.L.R. James and male chauvinism; from vanguardism
and anti-philosopby. I had been taught none of that.
Oh, I had to break with pragmatism and elitism and an

administrative mentality, like everyone else in this soci-

ety. But I “grew up” free and comfortable in News and
Letters Committees, with workers and Blacks and wom-
en who were thinkers and writers and leaders.

- Feminists of my generation: do you remember when
your “consciousness” was “raised”? Do you remember
how it felt, like a curtain or series of curtains going up,

“Opened world of ideas’

‘Queens, N.Y.—1t was in 1950, at a Socialist Work-

. ers Party event, that a young woman with long dark

hair came up to me and introduced herself as Freddie
Forest. She did not ask me what tendency I belonged to
but proceeded to ask me why I didn’t do some work on

the women’s movement of the 19th century giving me .

names and dates, to begin to dig into women’s history.
You see, where the socialists didn’t even think of
women as a force of revolution, Raya never forgot their

history and knew ‘that they would create something

anew. Although it was not until the new Women’s Lib-

- eration Movement of the '70s burst forth that she creat-

ed the slogan “Women as Force and as Reason,” she
believed in the reason of ordinary people from the be-

‘Her genius lay not alone in diving into and grasping
Marx’s Marxism and Hegel's philosophy but in seeing
reason in the masses and in individuals reaching for

freedom..

Dear Raya, you opened up the world of reality and

the world of ideas (never allowing the two to be sepa-
_ rated) to a young Italian working-class woman from As-
toria. You touched me like no one else has ever done.

You showed me not only that I could write for a revo-
lutionary paper but that it would be important.
. For over 30 years you challenged all of us to meet the

_ challenge from the great revolutionary upheavals, as

well as from the counter-revolution. And all along the
wdy you challenged us to meet you as philosopher.

Dear Raya, you leave us with so many questions un-
answered. The inner turmoil can only be quieted by
meeting this greatest of all challenges. Only history will
tell if we succeed.

Dear Raya, the world will not see the likes of you
~ Dear Raya, I miss you.

) ) : _~Angela Terrano,
. co-author, Working Women for Freedom

stripping off ever-more layers of the dominant ideology
and revealing a whole different truth? Well, that hap-
pened to me too, but it also happened before and after
the rise of the women’s movement, with everything I
read or heard from Raya Dunayevskaya.

When the objective situation was bad, Raya dug
deep for the forces who would oppose it. When they
appeared, she rejoiced and recognized and wrote,
helped and prodded and critiqued, urged them to

universalize their experiences, urged them to become -

philosophers. Sometimes she expressed what was
revolutionary in them better than they did them-
selves. All her analyses illuminated the present and
pointed the road to the future.

The frontispiece to her Philosophy and Revolution,
that beautiful quote from Marx about people someday
being “in the absolute movement of becoming,” was his
vision of free men and women after the revolution.
Raya said it would take a whole new generation, after
revolution had swept away this society’s “mind-forged
manacles” (a phrase she loved from William Blake), to
begin to work out the second negation, the positive side
of revolution.

Living with her writings, working with such an engag-
ing person, was already -a pleasure as well as a chal-
lenge, already made me feel I was part of an “absolute
movement of becoming.” Thank you, Raya, for me.

~—Anne Jaclard, N&L columnist

Raya Dunayevskaya with Natalia Trotsky,
Mexico, 1938

The death of Natolia Sedova Trotsky marks the
end of the generation that achieved the greatest, and
only successful, proletarian revolution in history—the
Russian Revolution in 1917. It has brought into sharp
focus that other unique phenomenon—the unusual
role of women in the original Russian Marxist move-
ment...I shall remember Natalia as the great revolu-
tionary whose thoughts were as majestic as her devo-
tion and her daring in speaking out even against

- those who had led the movement her husband had
founded because nothing at all could stay in the way
of principles. .

—Raya Dunayevskaya, “In Memoriam: Natalia Se-
dova Trotsky,” February 1962, from The Raya Du-
nayevskaya Collection—Marxist-Humanism: A
Half-Century of Its World Development, micro-
film # 3015. (See ad, p. 9.)

Meridel LeSueur

Hudson, Wis.—Yes it is a shock. Such a living

"mind and spirit, and I valued her as a woman theorist

and activist. She brought a nourishment of thought I
think of as feminine attributes, especially, certainly, her
feeling of the rising of the people of the world, and the
humanism only in the working class.

I especially value her wonderful illuminations on Rosa
Luxemburg, who along with Clara Zetkin (made) great
contributions as women to the struggle.

She also expressed to me the responsibility as hvmg
activists in the struggle to contribute and illuminate the
theory as well as the action, of the complicated labors
of making a new world.

I cannot say anyone of such luminous thought is
gone, is dead. They never die who have the future in
them.

Love, Meridel LeSueur

potential as Reason as well as force...

" ment,” 1982.

Rosa Luxemburg, Women’s Liberation
~and Marx’s Philosophy of Revolution

Today’s Women’s Liberation Movement has introduced new
and unique aspects, previously raised neither by non-Marxists
nor Marxists. But the very fact that the task remains unfin-
ished. points to the need to study further Luxemburg’s works
both as feminist and as revolutionary. And that means grap-
pling with Marx’s works, not just as “writings” but as a phil-
osophy of revolution. To do anything short of that impedes the
development of the Women’s Liberation Movement to its full

For precisely this reason we must turn to Marx—the whole
of Marxn Without his philosophy of revolution, neither Wom-
en’s Liberationists nor the whole of humanity will have discov-
ered the ground that will assure the success of the revolution.
~From the Introduction, and Chapter VIII, *“The Task
That Remains to be Done: The Unique and Unfinished
Contributions of Today’s Women’s Liberation Move-

Adrienne Rich

Santa Cruz, Cal.—It was a deep shock and sor-
row to read of Raya Dunayevskaya’s death. I have been
thinking ‘about her a great deal, returning to her books
to touch: again that spirit in her writing which “makes
revolution irresistible” (in Toni Cade Bambara’s
phrase). I have also been thinking about all of you at
News & Letters who were her close co-workers, her sis-
ters and brothers, who had the privilege of knowing her
as a person. I had been hoping to meet her. After my
review of her work in The Women’s Review of Books
last year we had some correspondence, and she invited
me to vigit her in Chicago. I feel keenly the loss of that
opportunity, and regret that I never heard her lecture.

But how much she has ‘left behind, for all of us to
draw on and pursue in our several ways! She wrote me,
“Revolution in permanence is my passion,” and one
thing I love in her writing is the vigor and persistence
of - that passion. How she kept alive that sense of the
“transformiation of reality” and of “what comes after”
from decade to decade, how there is no room for de-
spair or defeat in her vocabulary, though she can bristle
with impatience at the short-sighted and the petty. She
went so often to the very heart of the matter, as when
she wrote;

“To grasp the Black Dimension is to learn a new lan-
guage, the language of thought, Black thought. For many,
this new language will be difficult because they are hard of
hearing. Hard of hearing because they are not used to this
type of thought, a language which is both a struggle for
freedom and the thought of freedom.”
or:

“It is owr generation that has suffered through so many
transformations into opposite and new tyranmes even after
the old was overthrown and power won. It is to our genera-
tion that what happens ‘the day after’ became so urgent. It
is not a question of asking for a blueprint. It is the impera-
tiveness for a philosophy that has as its goal not only the
overthrow ‘of the old system, but creation of the new that
would be truly a classless, non- ractst non-sexist society of
new human relations... A new relationship of practice to
theory demanded also that no.single force of revolution tow-
er above the others; all new forces of revolution had to be
synthesized on the day after as well as the day of revolu-
tion.”

Dunayevskaya’s writings -(except perhaps the most
philosophically technical) impart that energy of joy in
the struggle which is so essential as we continue, be-
cause only through it can we imagine the conditions we
would choose to live in, the quality of the socxety we
are trying to build. :

I will be teaching from her writings and continuing to
draw on her for inspiration. I look forward to the “In
Memoriam” issue of News & Letters, and I shall follow
your on going work with great interest. I also am great-
ly interested in seeing—as I hope we shall—the direc-

‘tion of her thinking about the “Dialectics of Organiza-

tion and Philosophy.”
In sympathy and solidarity,
Adrienne Rich

Gettmg our heads back

Chicago, Ill. —One of the thmgs that so struck me
about Raya Dunayevskaya when I first met her and
News and Letters in 1969 when 1 was a young inde-
pendent women’s liberationist was a phrase she used
describing what we were -doing: “Women are fighting to
get their heads back.” That meant so much to me be-
cause I felt that this society had told me in so many
ways that -women couldn’t think—that I couldn’t think.
By the time I was 24 years old, I believed it.

That is. why Raya’s emphasis on self-development
was always so important to me. When I moved to Chi-
cago in 1976, I began to write women’s liberation -col-
umns for News & Letters and in 1980 Raya wrote me
because she wanted me to expand my writing for the
paper. She wrote me, “Just dig deep into yourself.” And
“do not umderestimate yourself.... just talk to yourself,
and you will be surprised to find that once you begin
answering yourself and seeing the dialectic, that is to
say, whether one thing flows naturally from another,
you will come up with the most brilliant columns ” She
knew just what to say to someone who, even after 10
years, was still fighting to get her head back.

What was tremendously exciting about a relationship
with her was that she saw our. self-development as
being more than us alone. We represented a movement
to Raya so that my conversations with her let her know
something  about the Women’s Liberation Movement.
Even my mistakes were useful and told her something,
not because I was profound, but because of the intensi-
ty and attitude Raya had to what I said and did.

The fact that I represented a movement to Raya was.

not dehumanizing. On the contrary. I felt that I was el-

evated, and that through my association with Raya I -

truly entered. history, became a part of the movement

in a unique way that would have been impossible with-

*out her. None of this was separated from her philoso-

phy. It was the personal/human expression of the con-
cept of the objectivity of subjectivity so that you always
felt your self-development was not only for yourself, but
by that development you could advance the whole
movement for freedom.

That is what Raya Dunayevskaya’s own self-develop-
ment meant—the self-development of the movement for
freedom, indeed, the development of the very idea of
what freedom is and will be. ‘

i —Terry Moon,
Women’s Liberation columnist, N&L







